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The Magen Avraham stresses the importance of maintaining the local minhag since there is more than one route to
connection with the Divine.

A] HALACHIC ORIGINS OF THE MINHAG
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Avram receives a beracha that his descendents would be as numerous as the grains of sand on earth.
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The Torah recounts that God responded to Avram’s pain that he would not have children by showing him the stars. He is
blessed with a special beracha that his descendents - the Jewish people - would be to be countless like the stars.
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The Torah also predicts that, due to our sins, we would fall from this elevated status of being ‘like the stars’.
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Included in this beracha is that Avram and his wife, Sarai, would have a completely fresh start as a new couple -
Avraham and Sarah, and that they could escape from any previous negative mazal.
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The Bechor Shor points out that it was still daytime when this prophecy happened. In fact, God’s prophecy to Avram
showed him the stars, even while it was still day"!

1. R. Meir Shapiro, founder of the Yeshiva Chachmei Lublin in Poland, noted that there a trillions of stars in the universe yet the Jews are a small people. He picks up on this point that
God was speaking to Abraham when it was still light outside and the radiant sun made it impossible to see a single other star. Similarly, God’s message was not that we would be
greater than others numerically, but that, like the sun, we would outshine others, regardless of our small numbers. | also saw a beautiful idea that the stars seem so small only
because we are so far from them but in fact they are giants, many even bigger than our sun. So too, if we see other people as small that is simply because of our distance from them.
If we get closer to them we will realize that they are actually superstars!
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* Rav Kook writes? that the Jewish people are compared both to the sand and to the stars. Sand acquires its strength only in bonding
together with millions of other grain but stars contain enormous power on their own. So too, the Jewish people have a double power -
that of the community and that of the individual.
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The Rema cites a minhag for a chuppa to take place outside® under the open skies as a ‘siman tov’ for the beracha of the
Jews being like the stars.
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The Rema’s ruling is based on the position of the Maharam Mintz* who records three ‘serious customs’ at Ashkenazi
weddings of the time - to walk down the processional with candles, to hold the chuppa outside, and to throw wheat at the
chatan and kalla shouting ‘peru u’revu’. In this source he refers to the processional to the beginning of the chuppa as
the y»n. What could that refer to?
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Elsewhere the Maharam Mintz refers to the y»n as being outside and just before the chuppa.

B] THE MINHAG OF TWO CHUPPOT - CHUPPAT MEIN AND CHUPPAT TALLIT

B1] CHUPPAT MEIN
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Mesechet Sofrim states that there was a Babylonian minhag to say sheva berachot twice on the day of the wedding - in
the morning and also in the evening before the meal.

 Rav Sar Shalom Gaon explains this by reference to a minhag of two chuppot on the day of the wedding.
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R. Meir Eisenstater (a talmid of the Chatam Sofer) explains that the custom was to hold 2 chuppot. The first - the
‘chuppat mein’® - was held outside. Later that day, they went into the synagogue to hold the second chuppa at which
sheva berachot were recited®.

12. According to an ancient tradition attributed to Maseches Soferim and explicated in the works of the Ge’onim, Rishonim, and
Acharonim, the wedding is divided into two chuppah (marriage canopy) ceremonies. The first chuppah is referred to as
Chuppas Main and the second, in which kiddushin is performed and sheva berachos (seven nisuin blessings) recited, is called
Chuppas Tallis.

2. See Sapphire from the Land of Israel, Lech Lecha, adapted from Midbar Shur, pp. 110-121.

3. Aseparate halachic issue relates to whether the chatan must own the location of the chuppa. See Ezer Mekudash on Even Ha’ezer 55.

4. R. Moshe b Isaac haLevi Mintz, born northern Italy c. 1415 to a German rabbinic family. He was a talmid of the some of great rabbis of Germany: R. Zalman Katz (Hamaharzach), R.
Yaakov Weil (Mahari Weil), R. Israel Isserlein (Terumat haDeshen) and others. R. Yehuda (Mahari) Mintz was his cousin. At the end of his life, the Maharam Mintz relocated to Pozna
in Poland and planned to immigrate to the Land of Israel, but died c. 1480.

5. We will see that this was also know as a Chuppat Main or a Chuppat Mainz.

6. Rabbi Shlomo Bamberger writes that, in Italy, sheva berachot were recited at BOTH chuppot - in the morning and in the afternoon. But in most communities the berachot were only
recited once, usually in the morning chuppat mein. According to some poskim, the chuppat meinin the morning constituted the main ‘chuppa’ which effected the marriage.
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In earlier times the Chuppas Main was held before Shacharis and the Chuppas Tallis was held after Shacharis or after
Minchah. According to the Rokei’ach, the reason for holding the wedding so early in the morning is because of the conceptual
similarity to the giving of the Torah on Mount Sinai, which took place in the moming. Since the Chuppas Main was held very
early in the morning, the assembly would bear torches and candles to light the way’. It is also reminiscent of the lightning
flashes that were seen on Mount Sinai. As it became more and more difficult to gather participants so early in the morning,
the two chuppah ceremonies were held before and after Minchah or before and after Ma’ariv. Some performed the two
chuppah ceremonies one immediately after the other with no intervening services.

The Chuppas Main ceremony proceeds as follows: The assembly accompanies the groom to the entrance to the synagogue
courtyard (in Mainz and its hamlets) or to the door of the wedding house (in Worms and its hamlets). If the rabbi is to officiate
at the ceremony, he escorts the groom to the chuppah with the groom leading, the rabbi following, and the rest of the
assembly behind or ahead of them.

The assembly escorting the bride and groom to the chuppah carries lit torches at the Chuppas Main only, and not at the
Chuppas Tallis. The children are usually given the task to bear the candles and torches simply because they enjoy such
activities. Musicians play the ancient Chuppas Main melody (the same triumphant melody is used on Purim when reading the
verse Vayislu es Haman in the Scroll of Esther). [109] When the groom arrives at the chuppah area, the officiating rabbi takes
him by the hand (not the arm) to the Chuppas Main bench, where he waits for the bride. The groom sits down and his escorts
flank him on both sides.

Madrich Ashkenaz 20098, 108-109
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Shorshei Minhag Ashkenaz, Machon Moreshes Ashkenaz, 2010 pp. 162

13. The torch bearers, musicians, and the bride’s friends accompany the bride from her home to the chuppah area, accompanied
by a separate retinue of women. The bride’s face remains covered with a cloth veil while walking to and from the chuppah. Two
women or the two mothers walk beside her. Since the bride’s face is covered, her attendants support her by holding her arms.
Since the groom’s face is not covered, his arms are not held. When the bride reaches the entrance to the synagogue courtyard,
the rabbi takes the groom by the hand and leads him to his bride, accompanied by distinguished members of the community.
The groom takes the bride’s hand® and thereby effects the nisuin stage of the marriage (Kesuvos 48b), while the rabbi
continues holding his other hand. All three walk in this fashion to the Main bench, which is considered the official chuppah.
During this procession the participants throw wheat kernels upon the couple and call out “Peru urvu!” If the participants are
likely to take offense at the bride and groom holding hands, he may hold on to part of her bouquet instead. The bride and
groom sit together for a short time on a bench or platform. The bride’s attendants escort her home and then young boys lead
the groom to prayer services in synagogue. The rabbi and the rest of the assembly follow them. Chuppas Main is held only for
awoman'’s first marriage®®. ....

Madrich Ashkenaz 2009, 109-111

7. Thisislikely to be the origin of the minhag to accompany the chatan and kalla to the chuppa while carrying candles. The original processional took place before light.

8. This English translation is retrieved from https://judaism.stackexchange.com/questions/ 76326/ are-there-any-yekkish-wedding-customs-specifically. It seems to be translated
from https://moreshesashkenaz.org/mm/publications/Madrich.pdf from p. 52. The minhagim of chuppat main and chuppat tallit are written up by R. Binyomin Shlomo
Hamburger in in Shorshei Minhag Ashkenaz, Machon Moreshes Ashkenaz, 2010 pp. 156-178.

9. This detail is unusual since the chatan is not permitted to touch the kalla between erusin and the end of nissuin and it is not clear if the erusin had been performed at this stage.
Rabbi Bamberger, (Shorshei Minhag Ashkenaz p. 159) writes: “it was customary at the chuppat mein for the bride to be given into the groom’s hands at the doorway or the gate to
the synagogue yard, and they would walk to their joint seat holding hands, as the rabbi held the groom’s other hand ...In Sephardic and Polish communities too it was accepted for
the bride and groom to walk holding hands during the wedding ceremony, though without the rabbi’s participation. In some communities the bride and groom would walk arm in arm
if the bride was tehora (ritually pure).” Does this last detail imply that they held hands only if the bride was a nidda? Again, this would be very unusual. Furtherresearch is required.

10. This was to give the kalla an extra beracha of pru u’rvu. Hence, in Mainz, this was also the chuppa that took place under the stars as a siman tovfor the special beracha of children.
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Bride and groom sitting on a bench under a dome
Ilustration in the Leipzig Mahzor, southern Germany, circa 1320

14, The custom in Mainz and communities that followed its traditions was to conduct the chuppat mein outdoors, in the yard of
the synagogue as a sign of the blessing that the couple should multiply like the stars. In Worms and communities that
followed its traditions, by contrast, the chuppat mein was customarily held inside a community wedding hall. This custom
perhaps follows the view of the Sefer Ha'lttur, defining chuppa as bringing the bride into a specially designated building.

Shorshei Minhag Ashkenaz, Machon Moreshes Ashkenaz, 2010 pp. 160

15. The word mein used in reference to this event is spelled in Hebrew in different ways, including: YN, 1N, 1R), NN, 110
and in German: Main, Maan, Mane, and Mahn. Various theories have been proposed to explain the term’s origin and
meaning, the most reasonable of which identifies it as a derivative of either the German world ‘meien’ which means ‘rejoice’,
or the word ‘Gemein’ which means ‘joined’ or ‘unified’.

Shorshei Minhag Ashkenaz, Machon Moreshes Ashkenaz, 2010 pp. 162

* As Jewish communities were released from the ghettos in the late 18th and 19th centuries, people lived in more scattered locations
and the minhag of the chuppat mein died out. The Reform movement also fought to discontinue the custom.

* Rabbi Bamberger suggests that our continuing minhag of bedeken (which, according to some authorities constitutes halachic
‘chuppa’) is what remains of the original custom of chuppat mein.

B2] CHUPPAT TALLIT

* The second chuppa, in the afternoon, required the chatan to cover over the kalla with his tallit.

Illustration of groom (right) and bride (left)
Chupat Tallit — an Italian painting from the 15" century covering their heads with a fallit, in Machzor Worms 1272

11. lllustrations are taken from Shorshei Minhag Ashkenaz, Machon Moreshes Ashkenaz, 2010 pp. 160
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* Rabbi Bamberger writes that this custom was universal from the earliest times until the late middle ages and that the canopy chuppa
on 4 poles that is ubiquitous today was in fact unheard of!2. The custom to use a canopy was introduced in Poland in the 15th century,
even though many poskim questions its efficacy to act as a halachic chuppa since, unlike the chatan’s tallit, the canopy neither
belonged to the chatan nor directly covered the kalla.

Bride under a canopy walking to her wedding in the Frankfurt ghetto, 1617
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The Rema (16th century, Poland) writes that the common custom in his time was for the chuppa to be a canopy on 4
poles. He also outlines the basic structure of the wedding that we perform tiday.

* But how old is the custom to conduct a wedding outside?
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Tosafot are addressing here the halacha that the 7 berachot can only be recited at the place of the chuppa. As part of the
discussion, Tosafot mention that the custom in their time was to hold the chuppa either inside or outside, depending on
the numbers at the wedding. Clearly, there was no universal custom to hold the wedding indoors.

12. Originally, the canopy was used as a sign of dignity for the kalla as she was escorted down the processional, but not for the actual wedding service.
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C] WHAT IS A 'SIMAN TOV'?
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David commands Natan HaNavi, Tzadok HaCohen and Beneyahu ben Yehoyada to take his son Shlomo down to the
Gichon spring and anoint him there.
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Rashi explains that the Gichon was essential since the king had to be anointed by a spring of water.
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Rambam rules that Davidic kings must be anointed by a spring.
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R. Yitzchak Weiss suggests that the ‘chuppat mein/mayn’ was so called as an oblique reference to the halacha that the
king must be anointed by a spring as a ‘siman tov’. So too, the chuppat mayn has to be outdoors as a “siman tov’.
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The Gemara gives a list of ‘simanim’ to tell whether certain business ventures would be successful. It rejects these as
invalid on the basis that they could cause a person to become disheartened, which could ruin their mazal. But it then
gives an example of simanim which ARE valid - eating certain foods on Rosh Hashana night.
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The Meiri writes that the main focus of the simanim on Rosh Hashana is the recital of the ‘Yehi Ratzon’ and the teshuva.
The symbolic foods are simply a trigger and focus. For those superstitions which are prohibited as nichush, the
auspicious action is random and unrelated to the desired effect.
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24. In order to arouse themselves to focus on God and to place the awe of Him in their consciousness without sinning, they
developed the practice of placing gourd, fenugreek, leek, cabbage, and dates on the table. .... And in order not to mistake
this practice for sorcery, God forbid, they would pronounce upon these things words that highlighted forgiveness and awaken
feelings of repentance. When they said that an omen is significant they meant that it could affect a person just by him being
aware of the omens placed before him, even without explicitly reciting prayers over them. That is why at first they would simply
look at them during the meal. However, because the Sages were concerned that people might become preoccupied with
satisfying their appetites and become distracted from focusing on the spiritual importance of the day and the awe of
judgment, therefore they began to recite special prayers over these foods in order to raise people’s consciousness. They
began to say on the gourd that our merits should be mentioned, on the fenugreek that our merits should increase, on the leek
that our enemies should be cut off ... The intent is, as we explained, that since engaging in eating makes one forget the
meaning of the day, therefore one should see these foods and gain awareness by virtue of them. In that way the omens would
strengthen a person’s consciousness and be inspirational.
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The Maharsha explains that the difference between these legitimate simanim and those which the Gemara rejects is that
these are all for the good. However, simanim which predict negative things can affect mazal and are considered nichush.
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The Chayei Adam invokes the Ramban and gives a different reason for the simanim.
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The Ramban writes that a statement together with an action can create an unchangeable spiritual reality, as with the
Nevi’im who sometimes perform an action with their prophecy. Thus, the siman may actually convey a cosmic reality! **
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The Shulchan Aruch rules that fixing wedding dates to bring siman beracha is permitted and is not nichush.

D] 19TH CENTURY DEVELOPMENTS - CHUKAT HAGOYIM
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13. ‘Decree of the watchers’ - from Daniel 4:14.
14. This is sometimes expressed as the mystical idea that, as with an embryonic child, tiny changes embedded in the embryonic beginning of the year can have a massive impact as the
year develops.
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The Chatam Sofer addresses the question of whether one should have the chuppa outdoors™. He explains the siman tov
based on the beracha to Avram, and also notes that some authorities required the 7 berachot be recited in a place of
prayer. As such, the medieval custom in Germany was to have 2 chuppot - one outside (the chuppat maayan) and the
other, with 7 berachot, in the shul. In Poland and Russia, the custom was only to have one chuppa which would be
outside, to connect with the siman tov. This was usually in the shul courtyard which, the Chatam Sofer notes, was often
also used for tefilla - so all boxes as checked! The Chatam Sofer then address the question of those people who wish to
have the chuppa in the synagogue and are not particular about the beracha of holding it outdoors. He implies that the
driving reason for this shift was actually to mimic church weddings and, on that basis, rejects it due to chukat hagoyim.
However, if the concern of copying the church is not relevant, the Chatam Sofer does NOT explicitly say that it is
prohibited to have the chuppa in a synagogue, only that the couple will not receive the extra beracha.
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The Kitzur Shulchan Aruch rules the minhag of the outdoor chuppa together with the minhag to get married in the first
half of the lunar month when the moon is growing. Nevertheless, many people are NOT particular about this second
minhag and organize weddings on whatever date suits them best. If so, why should there be any requirement to be
stricter about the first minhag. If someone is prepared to forgo the extra beracha, why should that not be their choice?
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The Shulchan Aruch records many of the minhagim introduced by Chazal as to which days to marry, but notes that these
are often no longer practiced.

32. The community could not abide placing the chuppah directly in front of the Ark because the chuppah is, after all, a public
representation of the bridal chamber. Hence the chuppah was kept on the synagogue grounds, but it was held in the chatzar
beit ha-ke'nesset (the synagogue patio), or the schulhauf (the courtyard) rather than in the sanctuary. Rema, in the sixteenth
century, who was the first to record the use of a portable room in the form of the chuppah, was also the first to record the
outdoor wedding. For Rema, the outdoor ceremony was a reminder of the stars that symbolized to Abraham the multitude of
his progeny. A practical reason, of course, was the ability to accommodate a large number of guests at the service. In addition
the generally hostile gentile environment made a home religious service undesirable.

15. See Shu't Levushei Mordechai EH Kama #48 (R. Mordechai Winkler, 19C Hungary) concerning a chuppa placed under a glass skylight through which the stars could theoretically be
seen. R. Winkler, who was a talmid of the Chatam Sofer’s son, prohibits this.
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Halakhically, it is preferred to hold the wedding service on the synagogue premises, but sensitivity should be shown in placing
the chuppabh in the inner sanctum of the synagogue. Historically, it was the presence of a symbolic bedchamber near the Ark.
Despite this concern, weddings today are frequently held in the sanctuaries of orthodox synagogues. It is felt that the positive

qualities of a synagogue wedding outweigh the negative connotations.

The Location of a Jewish Wedding - R. Maurice Lamm from The Jewish Way in Love and Marriage® '

E] 20TH CENTURY DEVELOPMENTS
E1] RAV MOSHE FEINSTEIN
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Rav Moshe Feinstein was asked by a community Rav if it was permitted for him to attend a wedding which took placed
inside a shul. Rav Feinstein responded that the Rav was OBLIGATED to attend to ensure that the proceedings were
conducted halachically correctly. He also writes that there is no prohibition, even according to the Chatam Sofer, to hold
the chuppa indoors; the couple simply lose the beracha which comes with it. Rav Feinstein also points out that (i) this
siman tov is not mentioned in Chazal or the Geonim but is seen only in the later Rishonim; and (ii) even the simanim

mentioned in Chazal, such as to marry on a Wednesday, are not observed today.

16. Availableathttps://www.chabad.org/library/article_cdo/aid/480509/jewish/The-Location-of-a-Jewish-Wedding.htm
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E2] RAV OVADIA YOSEF
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Rav Ovadia Yosef rules that the chatan and kalla may forgo the extra siman beracha if they wish and there is certainly no
prohibition to conduct a wedding indoors.
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Although there are some Sefardic poskim who disagree”’, the broad Sefardic custom is to have the chuppa indoors.
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However, Rav Yosef raises another concern about weddings specifically inside a synagogue. This relates to the
prohibition of kissing (even where appropriate eg children and parents) inside a shul since the only love to be shown
there is love for God™.
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Rav Yosef also raises the concern that prohibited kissing and inappropriate dress and mixing inside a shul is a very
significant issue. If this cannot be avoided, he rules that the wedding should NOT be conducted in a shul.

E3] THE LUBAVITCHER REBBE

38. .. With regard to that which you write about having the chuppah under the heavens: Since this custom is cited in many places
and there are many reasons for it, | strongly hope that all will agree to do so, which is to say, that the chuppah will take place
under the stars. Even when the wedding takes place in a hall that has no opening in the roof, the chuppah can be outside and
close to the hall. May you be blessed “like the stars in the heavens,” (which is also one of the reasons for having the chuppah
under the stars).

Igrot Kodesh, Vol. XIX, p. 413"

39. Thank you for your article about opposition to compromises .... However, your inclusion therein of a chuppah that takes place
in a hall which has an opening in the roof requires to be understood, inasmuch as this is not a compromise, but rather fulfills
the requirement [of having a chuppah under the heavens] in its totality.

Igrot Kodesh, Vol. XI1, p. 117

17. Rav Yosef cites the Sde Chemed who writes that he refused to be the mesader kiddushin at an Ashkenazi wedding that what going to take place indoors, despite the fact that it was
cold and raining outside.
18. See Rema 0C 98:1. See also https://www.jewishpress.com/judaism/halacha-hashkafa/kissing-children-in-the-synagogue/2022/02/24/.
19. See also Toras Menachem Vol 2 p. 246. The Rebbe insisted on holding chuppot outside even during the winter in the snow.
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